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INTRODUCTION
by YUKIYO KASAI, SIMONE-CHRISTIANE RASCHMANN and PETER ZIEME

It was already in 1980 when our esteemed Japanese colleague Kogi Kudara,
who unfortunately passed away far too early in 2004 compiled “A Provisional
Catalogue of Uigur Manuscripts Preserved at the Ethnographical Museum of
Sweden” and dedicated his work to Sven Hedin. This catalogue was compiled
as a result of his visit to the museum in late October 1979 where he was
offered the opportunity to study 41 folios of Old Uyghur manuscripts “which
had been brought from Eastern Turkestan by Sven Hedin.”

Kudara (in co-operation with Annemarie von Gabain?) was able to identify the
folios as parts of Buddhist texts which were translated from Chinese into Old
Uyghur. The references of the Chinese parallels, i.e. the numbers of the texts
in the Taisho Shinsht Daizokyd, added according to the number of the
volume and the page number, are to be found in each catalogue entry. There
was only one fragment - number 41 of his catalogue - which could not be
identified by Kudara at that time.

In co-operation with Klaus Réhrborn (Germany), Kudara began work on the
project of the edition of these texts, which they were unfortunately not able
to finish. But Kudara was able to identify and edit fragment no. 41 (i.e.
1935.52.0041) of his catalogue in 1983 in his article titled Uyghur fragments of
the Miao-fa-lian-hua-jing xuan-zan (in Japanese’, a German translation of this
article was published in 1988°). In 1992 Kudara published the four block print
fragments that belong to an unknown commentary of the Yuanjue jing,
numbers 17 to 20 (i.e. 1935.52.0017-0020) of his catalogue.’

However, most of the fragments preserved in the Sven Hedin collection in
Stockholm have remained unpublished up to now. In 2008 Peter Zieme took
the initiative to start a new project aimed at the edition of these Old Uyghur
materials. The study and edition of the folios of the Old Uyghur
Abhidharmakosabhdsya (catalogue numbers 25-40, i.e. 1935.52.0025-0040) was
taken over by the late Masahiro Shogaito, the outstanding Japanese specialist
in this field. He was able to finish this work shortly before passing away last
year and his edition has just been published.’

This was also the case for Kudara’s catalogue numbers 21-24 (i.e.
1935.52.0021-0024). Kudara identified these folios as remains of an unknown
commentary on the Abhidharma-avatara-prakarana. A preliminary study of
these folios is preserved in Shogaito’s scientific legacy. His Japanese

! Kudara (1980), Introduction.

?Kudara/Réhrborn (1982), 336 Anm. 3.

* Kudara (1983), 185-207.

* Laut/Réhrborn (1988), 34-55, esp. 40-42, 102 (facs.).

®Kudara (1992), 1-23. For the German translation of Kudara (1992) see
http://edoc.bbaw.de/volltexte/ 2013/2383/. Cf. also Elverskog (1997), 90-91 (no. 52).
¢ Shagaito (2014).


http://edoc.bbaw.de/volltexte/2013/2383/
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colleagues Setsu Fujishiro, Noriko Ohsaki and Sugahara Mutsumi in co-
operation with Abdurishid Yakup are going to finish this publication and
prepare it for print in memory of their esteemed colleague.

In Berlin, Zieme organized a large group of scholars to take over the task of
studying and publishing the 16 large folios of Agama texts contained in the
collection. Besides the important preliminary data provided by Kudara in his
catalogue — including the size, the number of lines, the type of script type as
well as the identification of the fragments and their Chinese parallels, as
already mentioned — the members of the editing team were provided with
excellent, high resolution images of the folios in question thanks to Hakan
Wabhlquist who made this project possible and heartily encouraged it.

The makeup of the team has changed somewhat over the course of time and
the following are those who have prepared contributions to the present
volume: Ablet Semet (folios 1935.52.0001-0003), Yukiyo Kasai (folios
1935.52.0004-0006), Klaus Rohrborn (folio 1935.52.0007), Zekine Ozertural
(folio 1935.52.0008), Simone-Christiane Raschmann (folio 1935.52.0009), Peter
Zieme (folio 1935.52.0010), Yukiyo Kasai (folio 1935.52.0011), Jens Wilkens
(folios 1935.52.0012-0015) and Abdurishid Yakup (folio 1935.52.0016).

In 2012 Zieme left Berlin for Japan in order to live and work there together
with his wife for at least six years, as his wife was given the position of the
Pastor of the German Protestant Church Tokyo/Yokohama (Kreuzkirche).
Kasai and Raschmann thus took over the editorial work in the final stage of
the project.’

Because the aforementioned preliminary work (transcriptions, translations)
prepared by Kudara and Rohrborn is still extant at the “Institut fiir
Turkologie und Zentralasienkunde” at the University of Gottingen, some
scholars, namely Ozertural, Réhrborn and Semet, decided to take it into
account for their contribution in this volume. Our other colleagues preferred
to prepare completely fresh work on the texts.

The 16 Agama folios preserved in the collection were identified by Kudara as
follows:

Eight folios (1935.52.0001-0008; catalogue numbers 1-8) belong to an Old
Uyghur version of the Madhyamagama (Middle Length Agama Satra, Taisho
number 26 1 [ Z#E Zhong ahanjing)

Three folios (1935.52.0009-0011; catalogue numbers 9-11) stem from an Old
Uyghur version of the Samyuktagama (Taishd number 99 F[o[-& 4% Za
ahanjing).

Another three folios (1935.52.0012-0015; catalogue numbers 12-15) were
identified as Old Uyghur versions of an “Additional translation of the
Samyuktagama” (Taishé number 100 715 [r]Z 4K Bieyi za ahanjing).

’ They are very grateful to Adam Benkato and Susan Rabuske for correcting the English of the
articles and proof reading the final manuscript.
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And only one folio (1935.52.0016; catalogue number 16) represents a fragment
of an Old Uyghur version of the Ekottarikagama (Taisho number 125 S5 &
&% Zengyi ahanjing).

Every contribution in the present volume contains an introduction to the
material at hand, the transcription of the text (mostly side by side with the
Chinese parallel text), the translation, and commentary to the text and
translation. Often an Old Uyghur-Chinese glossary is added. Colour plates of
these precious manuscripts complete this volume.

Even though it became obvious that in most cases Chinese versions of the
Agamas different from those included in the Taisho edition must have been
used as source texts by the Old Uyghur translators, it was decided to use the
most widespread versions from the Taisho Tripitaka as reference texts for the
Chinese parallels. This is also because the Chinese versions used by the Old
Uyghurs are often not preserved or have not been identified up to now.

The Stockholm folios are in an excellent state of preservation. Their size is
spectacular and they belong to the best-preserved written sources of Old
Uyghur Buddhist literature.

In comparison, an example of the only incompletely-preserved folios of the
Uyghur Agama texts in the Berlin Turfan collection (Depositum der Berlin-
Brandenburgischen Akademie der Wissenschaften in der Staatsbibliothek zu
Berlin - PreuRischer Kulturbesitz, Orientabteilung) should be presented here.
It is an Old Uyghur quotation from the Madhyamagama (Middle Length Agama
Siitra, Taisho 26 H1Fi] % 4% Zhong ahanjing), edited by Kudara and Zieme.®

Ch/U 8051 verso
© Berlin-Brandenburgische Akademie der Wissenschaften, Turfanforschung

® Cf. UigAg 11, 69-72. 1t should be added here that the size of the fragments from a manuscript
in landscape format which were edited in UigAg 111, 53-64: P is remarkable, too. The format of
this manuscript seems to be very close to those of the folios in the Hedin collection.
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Concerning the provenance of the folios in the Hedin collection of the
Etnografiska Museet in Stockholm, important information is given in another
article published by Kudara under the title “Pelliot Ouigour 218”: Its significance.
In this article he was able to show that the folios stem from the Dunhuang
cave No. 464 (Pelliot: grotte 181; actually: B464°) and thus can be dated to the
13™/14™ centuries, i.e. the period of the Mongol-Yuan Dynasty."

As Wilkens points out in his contribution to the Agama edition at hand:

“The utilization of Chinese Agamas by Uyghur Buddhists points to a
high degree of scholarly specialization of Uyghur Buddhist culture in
the 13" and 14™ century. Sanskrit technical terms and names which
do not belong to the “basic” Buddhist vocabulary are not rare.”"

With regard to this Yakup writes (concerning his edition of folio 1935.52.0016
from the Hedin collection):

“The text shows considerable new lexemes, including Sanskrit words
which are not yet attested in the known Old Uyghur texts. ...” and
“The Sanskrit words, including personal and place names, clearly
imply that the translator had very good knowledge of Sanskrit, and
perhaps constantly consulted the Sanskrit version of the text during
the translation process.”"

In contrast to the Pali versions, the original Sanskrit texts which were used as
the sources for the Chinese translations are lost or are preserved only in
fragments. For instance in the case of the Za ahanjing (Taishd number 99) -
one of the three Chinese Samyuktagamas (Taishd number 99) - fragments of
the Sanskrit text are preserved in different Central Asian manuscript
collections worldwide. “A Survey of the Sanskrit Fragments Corresponding to
the Chinese Samyuktagama” was recently published by Jin-il Chung.®
Unfortunately none of the preserved Sanskrit fragments matches the text of
the Samyuktagama fragment (catalogue number 9) which is published by
Raschmann'’, But a Sanskrit parallel of Sutra 57 - one of the three Sutras
which are preserved in the shape of an extract on this folio, is partly
preserved in the Dharmaskandha, edited by Siglinde Dietz.”

At the end of this introduction a complete overview of the published Old
Uyghur Agama fragments with their Chinese parallels is given and may help
to show the extent to which the Old Uyghur versions of the different Agama
texts can be reconstructed with the help of the remains of very different
copies.

* Yakup (2006), 2.

“Kudara (1990a), 168-170.

1 cf, wilkens (infra), 200-201.

12 Cf. Yakup (infra), 282.

 Chung (2008).

4 cf, Raschmann (infra), 139-162.
> Dietz (1984).
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The Agama texts including those in the Sven Hedin collection occupy, besides
some Abhidharma texts, a special place within Old Uyghur Buddhist
literature. One important reason for this is the style of the translation. Since
they converted to Buddhism in the 10" century, the Uyghur Buddhists
translated numerous texts into Old Uyghur. At the beginning they took both
Tocharian and Chinese texts as original, but in the course of time the Chinese
texts became the main source of the Uyghur Buddhist texts. When they
translated them into Old Uyghur, they used as the original Chinese texts
which are now no longer preserved, or often inserted additional sentences.
Because of that, we are usually unable to find Chinese texts which exactly
correspond to the Uyghur ones. Even so, most of the Buddhist texts seem to
be translated into Old Uyghur completely and written in Uyghur script.

In contrast, none of the preserved Agama texts, beginning with those in the
Sven Hedin collection, are a complete translation. They are also not entirely
Old Uyghur as they quote some Chinese characters at the beginning of every
new sentence, giving the corresponding Uyghur translation after these
quotations.

But the Old Uyghur translation is not limited to that Chinese quotation at the
beginning and mostly goes further. For example, the following sentences are
quoted from L. 3-8 of the verso side of the folio 1935.52.0004 in the Hedin
collection:

BN birdk s(d)n mintirdin d8idtin drsér : ulug drdn-lir-nip téz
tiip bilgid bilig izd bolmék adirt-lamak-1g : otgurak bulup yeg tstiinki
kertgiinciig : mini-td inCip Oritgdy drdiy dgriinciig savincig tep

“If you heard from me the dividing and the distinguishing of the root,

of great men, you would have surely found the highest belief, and
nevertheless you would have aroused joy and delight in me.”

Those sentences correspond to the 601a15-16 of the sutra No. 111 in the
Chinese Madhyamagama text:

AN AR R NARE S5 B, 645 AR sk Rk

As the Chinese correspondence clearly shows, the Old Uyghur translation
goes farther than the Chinese quotation, which is limited to the first five
characters.

A further remarkable point is the word order of the translation. The
translator of this text tried to reproduce the word order of the Chinese
sentence as accurately as possible. For example, the sentences quoted above
would normally be written in Old Uyghur in the following manner (the
typical Old Uyghur word order is given in the third line; the Old Uyghur text
as it actually appears is given in the first):
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birdk s(3)n mintirdin 4Sidtin #rsir ulug téz bilgd  bolmak
dranldrnip ~ tiip  bilig  adirtlamakig :
tizd

# b:q eI A i = KA wH gapill!
birdk s(3n mintirdin  ulug_drdnldrnin_toz tiip bilgd bilig tizd bélmdk adirtlamak:

4Sidtin drsir

otgurak bulup yeg kertgiinclig mini- inlip 6ritgdy dgriinciig
istinki td ardig sdvincig tep
A = - {5l oz m A =
veg iistiinki kertgiinciig otgurak bulup ~ mini- inlip dgriinciig sdvincig
td oritgdy drdin tep

It is obvious that the word order of the Old Uyghur sentence corresponds
almost word for word to the Chinese one and does not maintain 0ld Uyghur
word order. The Old Uyghur translation is also not always correct and
sometimes shows strange interpretations. In the above-quoted sentence, for
example, the Buddhist term rulai 4N% “tathagata” is translated into Old
Uyghur as m(d)n “1”; maybe the Uyghur translator understood this sentence
as one spoken by the Tathagata himself. This does not mean, however, that
the Old Uyghur translation of the Agama texts was made uncarefully. Quite
the contrary, as at some positions the translator offers an alternative
translation as well.

The Chinese sentence E& %A LA KAl which forms a part of the
stanza in an additional translation of the Samyuktagama (T. 100, 395b13) is
translated into Old Uyghur:

THBHN eliglir hanlar basar béklasar kisildrig . UL kisdn ténorkd ulati kil
181g lizd

“(The Buddha recited these verses:) ‘If the kings, suppress and lock up
people with ankles or wooden collars etc.”*

The translation is acceptable to some degree. But the translator seemed to be
unsure of his interpretation of the three characters tie #i “iron”, mu K
“wood”, and sheng # “rope”, and so immediately after this translation, he
gave an alternative for the second half of the stanza. It begins with the
Chinese character you X “or”:

urug yma ter

“with strings and hooks”"

There are many such alternative translations in these Agama texts, and these
show that the Uyghur translator tried to render the Chinese sentences as

1o wilkens (infra), folio no. 1935.52.0012, v08-10.
7wilkens (infra), folio no. 1935.52.0012, v11.



Introduction 23

correctly as possible. Considering the writing of the Chinese characters, the
word order of the Old Uyghur sentences and the flair seen in the translation,
it is assumed that the translators of the Old Uyghur Agama texts were highly
capable in their understanding of Chinese Buddhist texts.

But, how about the readers of those texts? Could they have used those texts
effectively only if their understanding of Chinese was good enough? Looking
at those Agama texts as a reading book, it can immediately be recognised that
they cannot be read though at all. The texts are cut too fragmentarily to
understand without having the complete text either in Chinese or in Old
Uyghur at hand. The sentences quoted above are at least used as a whole, but
there are some places where just several words are quoted or the Old Uyghur
translation stops in the middle of a sentence. One clearly recognisable
example of such a case can be found in 1. 06-09 of the verso side on the folio
1935.52.0005:

BEZ naga sudur : B[R uday i B purvakostak tigiiz-kd : {83
dtozin siirtiip tonin kaddi : 51 sikadi tep

»Naga-siitra (...) Udayi (...) To the Parvakosthaka-river (...) He rubbed
his body and put on his clothing. (...) ‘sikadi™

As mentioned above, the Chinese characters mostly stand at the beginning of
every new sentence after skipping some words or sentences. Thus it is clear
that the sentence quoted above contains several new beginnings. If one reads
it without any comparison, it is, of course, hardly understandable. Only after
comparing it with the Chinese text (T. 26, 608b02-10) does the content
become clear:

BESIEH 2 —

FRBA AN, — IRl i 5 76 [ Rl B - R, i R R B R R 7 B
A, i BRI H, BERER, IR ERIIRIR, MH SIERAH,
MESR, 1A R RR BE SPEER, 11 2 Il A<+ L AKIR, InTIE
B, HREI N £ 5S4 HRAE U8,

“Naga-siitra, the second. The third chanting.

Thus I have heard: Once Buddha wandered to Sravasti and stayed in
Pubbarama Migara-matupasada. At that time, Tathagata stood up from
the sitting meditation in the evening and came down from the
(dharma)-hall and said: ‘Udayi, I will go together with you to the
Pirvakosthaka-river and bathe.” The worthy Udayi said: ‘yes, please do
so.” So Tathagata led the worthy Udayi, went to the Parvakosthaka-
river, put off their clothes on the shore, went into the water and bathed.
After he finished to bathe, he came out, rubbed his body and put on his
clothes. At that time, Prasenajit had the elephant king whose name is
smrti and which could create all kinds of music.”

This example is not an unusual case and one can find many such sentences in
the Old Uyghur Agama texts. Thus it is hardly to be assumed that the readers
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of those Agama texts could easily use them without having a complete text in
any language in their hands.

So, why did they make such texts and what were their selection criteria? In
the first place, one can assume that the translator of those texts chose only
the difficult words or sentences and added their Old Uyghur translation for
their better understanding. It sounds like a reasonable assumption, because
amongst the Old Uyghur Buddhist literature there are some Buddhist
commentaries, and one could perhaps understand these Agama texts as
belonging to that group. But this assumption can be easily rejected. As the
example mentioned above and its comparison with the Chinese text show,
the chosen words or sentences are not always difficult to understand. From
the first three words and the last one, one could almost conclude that the
Uyghur translator just added the Old Uyghur counterpart for the Sanskrit
loan words. But in this case, the choice of the sentence %% 4K shitizhuyi
“(He) rubbed his body and put on his clothes” is not clear, because this
sentence neither contains any Sanskrit terms nor is difficult to understand.

In some Sanskrit-Tocharian bilingual texts, indeed, the writer sometimes
skips several sentences.' Even so, the content remains somehow clear. In the
case of the 0ld Uyghur Agama texts, however, the sentences are cut too short
to even understand the topic.

So the question of how those texts were used remains difficult. On the
character of those Agama texts and their use, Aydar Mirkamal’s suggestion is
noteworthy.” In his opinion, the texts were used for learning the translation
method from Chinese into Old Uyghur, and the Uyghur monks used the
Chinese texts during their study as well. The Agama texts in the Sven Hedin
collection are all written on large paper using both sides and the writing is
careful, although the script is cursive. Thus they could not be a kind of a
practical notebook for someone’s personal use and from this viewpoint
Mirkamal’s indication makes sense.

But in this context, one further point has to be taken into consideration.
There are some fragments that contain parallels to other fragments, although
their number is not large. For example, one fragment in the Berlin Turfan
collection Ch/U 8054 (T II T 1823)* contains the parallel part to the folio
1935.52.0004, verso 1. 14-17 which corresponds to the following Chinese
sentence T. 26, 601a25-26 £ TR i B

[ bil]t4ci [ad]irtladaci-sin [iiziilma]diik kasilmadiik

8 Waldschmidt (1955); Couvreur (1968); Enomoto (1997). See also Wilkens (infra), 200 fn. 25.

' Mirkamal (2014), 83-86.

®This fragment is published by Koichi Kitsudo, see Kitsudo (2008), 99-100. Besides that
parallel, there are parallel sentences between the leaf 1935.52.0015 from the Hedin Collection
and leaf B159:3-2 from Dunhuang which both belong to the 2% & 4% Bieyi za ahanjing.
As Wilkens points out, the leaf B159:3-2 is so fragmentary and only a poor quality photo was
published, up to now. Thus they are not quite suitable for the comparative study, see Wilkens
(Infra), 206.
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II. v14-17
R =R adin bolup ddgiiliig yiltiz inip iiziilmadiik kisilmédiik : bo
ddgiiliig yiltiz-tin ((in¢ip ydnd)) ikildyii tuggu-sin ddgiig :

As this comparison clearly shows, the translation partly differs. In addition,
the following sentences are more problematic. While the fragment Ch/U 8054
immediately skips to another sentence, the latter one continues the
translation of the following sentence.

From these two different text cuttings and translations it can hardly be
assumed that one version of the Agama text was widespread and that the
Uyghur monks learned their translation method with this text. Maybe those
Agama texts were made for use inside of a closed community like a certain
temple or a certain Buddhist school. Furthermore they probably used the
texts rather privately, because the selection criteria of the sentences or the
words are not really consistent and give us a random impression.

Then, was there only this kind of Old Uyghur Agama texts and was their full
translation never made? Shogaito, who began with the research of those
Agama texts in the early period, already suggested that the texts were made
in comparison with their full translation.” His suggestion was based on
corrections in the text which very probably indicate mistakes in the original
full translation. Up to now, however, the full Old Uyghur translation of any
Agama text has not been found and the example mentioned above argues
against Shogaito’s assumption. Thus the possibility that the Agama texts
occupied a special position in their usage amongst the Old Uyghur Buddhist
literature cannot be completely eliminated.

On the other hand, the preserved Old Uyghur Agama texts are rich in their
varieties. Not only are there texts written in the same style as those in the
Sven Hedin collection, but there are also some texts which contain only
Sanskrit terminologies or verse parts.” These varieties show that the Agama
texts were well studied amongst the Uyghur Buddhists from different aspects.
Considering the importance of these texts, it is not very likely that their full
Old Uyghur translation was never made. The Uyghur Buddhists probably had
several different kinds of Agama texts, each of which was suited for a certain
purpose in their studies.

Since the Uyghurs converted to Buddhism they produced numerous Old
Uyghur Buddhist texts. The Agama texts in the Sven Hedin collection are
without a doubt among the most well-preserved proofs for Uyghur Buddhist
devotion, not only from the viewpoint of the condition of their conservation,
but also from their characteristics. Uyghur monks who were well trained in
translating Chinese Buddhist works into Old Uyghur used those texts, and the
rich varieties of the Old Uyghur Agama texts show their importance and the
florescence of their study amongst the Uyghur Buddhists.

2! Shogaito (1980), 4-5; Shogaito (1981), 90-92.
2 See e.g. UigAg I, 281-286: text B; UigAg 111, 35-40; Shogaito (2000), 157-163.
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Overview of Old Uyghur Agama fragments translated from Chinese
In 2010, Aydar Mirkamal edited an Agama folio which is preserved in the Gest
Library in Princeton, USA.” In this article he gave a comprehensive list of

Agama texts on pp. 1-4. What follows here is an updated list arranged
according to the Taisho edition in volumes 1 and 2.

Taisho Shinshii Daizokyo Vol. 1

T. 1 K& #E Zhang ahanjing (Dirghdgama)

T. 1, colophon Ch/U 3910a verso UigAg1, 272: 3, 312: fig. 4;
VOHD 13,22 # 476

T. 1, colophons Ch 5546 [T 11 1036] BT VI, 16-17; UigAg 1, 271: 2,
311: fig. 3; VOHD 13,22 # 474

T. 1, title: 21" juan ~ Ch/U 7555 verso UigAg1, 272: 4, 313: fig. 5;
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T. 26,425b10-428¢c3  Ch/U 8051 verso UigAg 111, 69-73: R, pl. XI:
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T. 26,438c1-440b24  National Library of Zhang (2000), 12-16
China

2 Mirkamal (2010).
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H No. 22.2 (Haneda
collection)
H No. 22.1 (Haneda
collection)

K- (Fujii Yarinkan
no. 7; photo collection
at Kyoto University)
K& (Fujii Yarinkan
no. 7; photo collection
at Kyoto University)
1935.52.0001 (Hedin

collection)
H No. 27.2

H No. 27.1

Ch/U 7559
Ch/U 6708

Ch/U 6793

H No. 19.1 (Haneda
collection)
H No. 19.2 (Haneda
collection)

1935.52.0002 (Hedin

collection)

Peald 6b (Gest Library

collection)
B 54:15
Ch/U 7209

1935.52.0003 (Hedin

collection)

1935.52.0004 (Hedin

collection)

Ch/U 8054 + Ch/U 8073

H No. 21.1 (Haneda
collection)

H No. 21.2 (Haneda
collection)

1935.52.0005 (Hedin

collection)

Shogaito (1981), 96-97;
Shogaito (1982), 190, 197-198
Shogaito (1981), 97; Shogaito
(1982),190-191, 197-198
Shogaito (1980), 16-17, 22;
Shogaito (1982), 191-192,
198-199

Shogaito (1982), 192-193,
198-199

Semet (infra)

Shogaito (1981), 98;
Shogaito (1982), 193, 199
Shogaito (1981), 98;
Shogaito (1982), 193, 199
Kitsudo (2008), 110-112
UigAgIl, 131-138: H 1, pl. IV-
V: figs. 2-3

UigAg I, 138-141: H 2, pl. VL:
tig. 4

Shogaito (1981), 98-99;
Shogaito (1982), 193-194, 200
Shogaito (1981), 99;
Shogaito (1982), 194, 200
Semet (infra)

Mirkamal (2010), 4-22

Zhang (2003c), 44-47
UigAg I, 141-143: 1, pl. VIL:
fig. 5; Kitsudo (2008), 98-99
Semet (infra)

Kasai (infra)

Kitsudo (2008), 96-102
Shogaito (1981), 99-100;
Shogaito (1982), 194-195,
201-202

Shogaito (1981), 100-101;
Shogaito (1982), 195-196,
201-202

Kasai (infra)
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Shogaito (1998), 365-367
Raschmann (infra)

Zhang (2001b), 101-106;
Yakup (2003), 261, 262

Zieme (infra)
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T. 99, 146b28-161al6  Manuscript N
(Nakamura Fusetsu
collection; today
Museum of Calligraphy,
Tokyo)
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Wilkens (infra)
Wilkens (infra)

Wilkens (infra)

T. 100, colophon Huang Wenbi (1954), pl. 13 UigAg 11, 130-131
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T. 100, 397a24-c26  1935.52.0013 (Hedin
collection)
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T. 125, 564a15-16
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K87 (Fujii Yarinkan no.
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Kitsudo (2008), 102-104
Mirkamal (2011), 62-66

UigAg 111, 53-64: P 1, pl. VI:
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Shogaito (1982), 204-205,
208-211
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Yakup (infra)

Kudara (1986), 177-172

Zhang (2005), 6-21; Yakup
(2006), 5

Shdgaito (1999), 96-99 +
facs.; Shogaito (2003), 227-
230: 6.2.2.1
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